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kam sBsmayam hiranyapriakaramardram jvalantim trptam tarpayantim .
padme sthitam padmavarnam tvamihopahvaye $riyam ..4..

upahvayé- | call upon

iha- here

tvam- you

§riyam- the source of auspiciousness

kam- who is

sosmayam- oozing

hiranyaprakaram- walled with gold

ardram- drenched

jvalantim- glowing

~ trptam- content’

tarpayantim- the poured one
padméesthitam- seated or located- in the padma flower/in the resourceful earth/in our psychic chakra
padmavarnam- of the nature- of padmaflower/ of the gold coin/ of the psychic chakra

There is a sense of immediacy in this stanza. With a sirong presence of mind the call is made to the divine for its
immediate coming to the locale by those who are involved in the act of the homa.

On one hand we get the feeling of how the molten geld is poured into walled containers from which the coins are
cast. These gold coins then become the shree with which acquisitions are made. This wealth is given and
acquisitions are taken in. This give and take is like the opening and closing of the lotus flower.

The source of auspiciousnass is always replenishing itself no matter how many people draw from it. its nature is
that of contentment. l's contenis aré available to those who are willing to pour their energy and effort towards
that gain. This is possible by the tapping of our chakras and by diverting the resultant energy through proper
channels. '

Touched by this auspicicusness the person in turn glows with it. He also becomes drenched, meaning that he
becomes benevolent. '

** Scholars believe that this whole sukta can be interpreted perfectly to describe the metallurgical process of
extracting, refining and the making of gold coins.
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candram prabhasam yadasa jvalantim $riyam [okeé devajustiamudaram .

tam padman&mim $aranamaham prapady® alaksmirmé nasyatam tvam ving ..5..

aham-|

§aranam prapadyé- take refuge

padmangmim- the padma-rimmed one

tam- that

candram-moonlike, pleasing

- prabhasam- with aura

vyasasa- with fame
jvalantim- glowing
Sriyam- source of auspiciousness
Iok&- in the realm - .
devajustam- causing joy for the devas,divine ifluminators
udaram- bensficient '
alaksmi- inauspiciousness
nasSyatam- may be destroyed
Me . tnme



tvérfn- yo'u

VIMe- to a sense of gratification

The period of shukla paksha i.e. when the moon wanes, its rays feed the devas or divine iHuminators. The final
day of this cycle is pournami when the full moon is a complete golden orb.The source of wealth or shri alse is
similiarly well rounded and pleasing like the full meon. So too is its tangible form in the shape of the gold

coins, These gold ¢oing then may be considered its rays or effects which in turn support and nourish divine
works. The invoker of the divine thus reveals the purpose for which he wishes to use the wealth for. If we
sariously consider the source of auspicibusness as being divine and that our wealth is procured from this source
then we must conciously remember to use wealih only for purposes that promote the evolution of man in his
ascent in the divine..

An appeal is made in the second line to this divine source of wealth. The request is to destroy any sign of
inauspiciousness that the person requesting may have. As a result he will be gratified.Any condition that tacks
auspiciousness automatically is inauspicious. This condition is considered as an internal one here.

Padmanemi could mean encircled by the padma coins.The word nemi suggests circular movement. That means
true wealth cannot be stagnant. [ has to be put 1o use and therefore it keeps moving just as the rim of the wheet
{nemi) that comes in coniact with the earth only for a short time as it moves. When nermi is taken to mean the
puilley then we have the imagery of a well from which water is drawn with the aid of a pulley.A sense of effort and
movement is indicated here with regard to the manner in which wealth is produced and used.The combination of
the two words padma and nemi indicates royalty. Boyally is recognised in the supreme source of wealth i.e.
shrivam. Just as subjects turn towards the king for support and protection so too the invoker of auspiciousness
calls on shriyam to permit or facilitate the removal of that condition whic harbors inauspicicusness. it is a
condition with which no mark can be made. It is a condition with which na divine efforts can be patronised. This
then is the condition of "alakshmi”. Fhis stanza closes with a sense of gratitude towards this infinite source of
wealth and resources or shriyam in anticipation of the granting of the wish above,

aferavt auaifar aavuidead gee e |

T B AU SIEw WIAOR T S Srerl [1g 11

adityavarne tapasodhijatd vanaspatistava vrksotha vilvah .

tasya phalani tapasa nadantu mayantarayasca bahya alaksmih ..6..

-nadaniu- may destruction happen

tapasa- by this sacrifice

bahya alaksmih- to the outer inauspicicusness

antaraya ca-and to the inner ( auspiciousness )

maya- magically

adityavarne - like the sun

tapasodhijaia- known by its blazing

vanaspati- (amongst) the lords of the woods (trees)

tava vrksotha- is indeed your tree

vilvah- the vilva

tasya phalani- by its fruits

The presence of the sun in the sky is known by its glow, similiarly among the tress the vilva tree associated with
auspiciousness reigns. its fruits being offered in the homa is said to ensure the destruction of alakshmi and the
automatic coming of lakshmi. The act of offering proper ingradients into the homa accoempanied by specific
chants can bring about results that are hard to belisve, The term maya here means more out of the ordinary rather
than magical. . '

The term tapas has been used tweo ways here. It means glowing as in the case of the sun.n the second line it js
used to indicate the offering. Tapas glows as it burns. In man this is seen in the directed channeling of life's
energies towards a particular goal, or in maintaining a particutar way of life. When man’s energies are in perfect
harmony with the divine, he too begins to glow.



We are inen'a glimpse into the tradition of offering vilva fruits for ensuring lakshmi. Vilva is commonly called beyl
in the north and kuvala in some parts of the south of India. It is amongst one of the most sacred trees in Bharat.In
Ayurveda the vilva is higly regarded for its many medicinat properties. The fruits of this tree is interestingly called '
* shreephal”. In the puranas this tree is associated with Shiva and Lakshmi.
Two forms of alakshmi is spoken of here- one is the internal mentai condition whereby a person is prone towards
sluggishness, clutter and lack of enthusiasm and- the second is the external manifestation of this in the form of a
life lived in a disorganised, unproductive way and in surrcundings that are conducive to this behaviour.Here are
two good reasons for conducting the Shree Sukia homa. If this condition is recognised and one is convinced of
its major contribution for the lack of shree in personal life then this homa becomes remedial in nature. Iif one
wishes to remind oneself of the value of shres and the rols of lakshmi in life even though he may currently be
enjoying shree then the performance of this homa enforces that belief.
In this verse there is a strong sense of conviction in the value of conducting this type of a homa for propitiating
shree. if the bilva fruit symbolises shree then by offering these fruits shree is assured.
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-upaitu mam devasakhah kirtiéca manuna saha . pradurbhiitds smi rastrés smin kirtivrddhim dadatu me ..7..

upaitu mam - may | attain

devasakhah- friendship with the divine iluminators
kirtiSca - and recognition

manuna saha- along with (recegnition from) the manus.
pradurbhitos smi- | have already taken birth

rasirés smin- in this nation **

dadatu mé - grant me

kirtivrddhim - progressive recognition

Assured of the coming of shree into his life the homa -performer indicates in this verse what he expects to do with
this shree. It is very imporiant to understand that an attitude of friendliness must be adopted towards the diving
iluminators. The devas are there eveready fo benefit us provided we act out our lives in conjunction with the
divine. "vyashema deyva hitam yadaayubu." With thig friendly attitude all good works must be performed.

The jeeva is known as an individual due to the space he occupies with his bodycomplex. This body is governed
by divine illuminators or devas. it is with_th'is bodycomplex that all actions are done. A friendly attitude of respect
towards the devas is a very practical approach for anyone who-wishes 1o engage in good works.

Space connections being taken care of_,:rnan's connections to time are handted next. Atiention is brought to the
manu-s. These are the cosmic rulers whose reigning period is calculated to cover several millions of human years.
Each manu 's reign covers all four yugas- satya, treta, dvaapara and kali (kuh-l). We are now in kali yuga and the
manu is Vaivasvata. The manu is the ruler of the cosmos with all its nations ,unions, countries and states. All
rulers have an infinitesmai portion of the manu's power when they are chosen to be rulers. That this is a blessing
from the divine is not remembered unfortunately these days.Rulers are connected to the subjects in the act of
ruling. In turn we are all connected to manu Vaivasvata at this time. This connection can be understood better if
we study the monarchy system of ruling. These days a body of elected rulers, the government, has taken over the
function of a king. The relationship is still the same. A relationship in which the subject is recognised by the ruler
stands a good chance for the growth of his good works. This then is what is meant by the words kirti vriddhi, -
progressive recognition as opposed to a one- time- only- recognition.

** If rashtrey is taken in the locative sense then the relevancy of one's birth in a specific nation or land is pointed
out here. In that case the invoker of shree is making a case for recognition in the land of his birth or from the
nation to which he owes his a!legiance.

If rashtrey is taken in the vocative sense then it qualifies the divinity shree as the ruler of the nation. As a matter pf
fact it is shree that is the real ruler of all nations. The invoker is stating then that "it is you who have facilitated this
birth of mine therefore please grant me the progression in recognition for the continuance of good works”.
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ksutpipasam malam jy8stamalaksmim naSayamyaham . abhitimasamrddhim ca sarvan nirnuda m& grhat ..8..
aham- | :

nasayam- will destroy

ksut- hunger

pipésérp- thirst

malam- filth

jyestam-precedent

alakgmim-inauspiciousness

nirnuda-remove

me grhat- from my home

sarvan-all forms of

abhutim- lack of welfare

asamrddim ca- lack of progress

A bold declaration is made in this stanza All thoughts here are centered around one's home.The invoker declares
that he will take it upon himself the alleviation of hunger and thirst by providing food and drink. He also declares
that he will remove filth, garbage, trash etc and provide clean surroundings. This then is baahya alakshmi,
conditions that are removed. Infernally speaking he will provide spiritual nourishment by way of upaasana and
svaadhyaaya and live a clean life whereby a vigilant removal takes place of any sources;\remnants of degrading
thoughts and trashy values. These tend to form and accumutate from time to time. This then is the removal of
antara alakshmi from his home,

In the secend line he calls on the Divine to  enforce welfare and progress by remaoving the lack of these from his
home, This appeal is made because he realises that no matter what he does there are circumstances beyond his
control, For this reason he appeals to the cosmic source of shree for help. '
Puranically speaking in the story of the Amrita manianam, the Churning for Ambrosia, before the devi Lakshmi
appears, her sister Jyeshiaalakshmi is born. This devi is assignedto haunt areas where dishonesty is a way of life,
where filth prevails and where inebriation is favoured. This devi in the south of India is prayed to as Keta bhagavati
or Jyeshtaa lakshmi. In Taniras she is one of the Dasamahaavidyas, Dhoomaavati. This set includes Kaali, Taara,
Tripurasundari { includes Lalitaa), Bhuvanesvari, Maatangi, Chinnamasta, Tripurabhairavi, Bagalaamukhi and
Kamalaza.The Tantric upasana of Shree is the Vidya of Kamalaa.

B e A Bl e e S S e e e e e TS el i—k*#**I‘*\.l‘*I‘*I‘***E*E******ﬂﬂﬂﬂﬂﬂﬂﬂﬂﬂﬂi*ﬂ*

END OF PART TWO
SHREE SUVARNA REKHA JAYATU OM




TEXT SHREE SUKTAM
RESPONSE-2
Mail to AMBA 7867 Yorktown Ave, Los Angeles Ca 90045
Please write a short paragraph on each of the following words with relevance to this text..
1. padma 2_shriyam 3. alakshmi 4, tapas b, manu 6. padmanemi  7..devasakhah



